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Among the populations of the Nepal valley other Tibetan-burman speaking tribes are represented by individual families living in urban conditions rather than by communities permanently settled in any of the villages. Outstanding among these tribes are the Gurungs and the Magars. The homeland and areas of desest concentration of both these tribes lies in western Nepal , but recent generations have seen not only the influx of individuals into the society of the valley but also the migration of larger groups far into eastern Nepal.(page 16)

Very similar to the position of the Gurungs is that of the Magars. This tribe too has a proud record of martial exploits, and Magar officers served in the armies of the early Gurkha kings as well as in those of the Newar states of the valley. In even earlier times the Magar chieftains of Western Nepal seem to have faced Thakuri and Chetri chiefs on equal terms, and the same clan-names, such as for instance Thapa and Rana, occur among Magars and Chetris. 

While it is difficult to find a historical explanation for this identity of names, it might suggest that in the early periods of Rajpiut immigration into Nepal, the autochthonous Tibeto-Burman speaking tribes and Indian immigrants interacted in a manner which allowed the absorption of the issue of mixed marriages within either of the communities involved. In this way lineages with Chetri names might have sprung up among Magars (or vice versa), just as at present we find Sherpa lineages tracing their descent in the male line to Chetris or Newars.{another explanation has been suggested by Sir Francis Tuker(1957, p. 32) 

(page 17)

In the valley society of today there is no such possibility, for all offsprings of Chetri-Magar unions invariably belong to the father's caste, and such Magar blood as may flow in Chetri lineages stems from women living with Chetri men as wives of secondary status. P.16

The Magar seem to be close to the point where a tribal group may enter Hindu society as a caste of recognized status. Unlike Gurungs they employ Brahman priests, and whereas Gurungs will eat from the hand of Magars, the latter normally do not eat food cooked by Gurungs. Their aspirations to inclusion within the Hindu caste system is rationalized by the myth that the first Magar was the youngest of four brothers; while the eldest, who became the ancestor of the Thakuris worshipped Kalika, the youngest sacrificed a pig to Bhairabi and hence became Magar-the Magars being still keen on pig breeding, though this occupation and the eating of pork are looked down on by upper caste Hindus.

(page 17-18)

whereas gurungs and magars, albeit not numerous in the valley, have yet ancient historical connections with the ruling class of Thakuris and Chetris, it only sicne the Gurkha conquest that the Kiranti tribes of Eastern Nepal have to some extent been drawn into the framework of the inter-ethnic society of Nepal. In the valley there are Rais and Limbus serving in the police and army, or- more recently- holding political appointments. The attitude of the indigenous valley population towards members of these tribes is one of aloofness, and problems of social precedence have hardly arisen. Rai and Limbu women resident in the valley have been so few that there are hardly any cases of mized marriages, but normally the position of a Kiranti wife in a Chetri or other Parbatia household would be comparable to that of a Tamang or Gurung wife.(page 18)

Viewed from the standpoint of high caste Hindu all of the Tibeto-Burman speaking groups-Newars, Magar, Gurungs, Tamangs, Sherpas and Kirantis alike-fall within the category of matwali cstes, a term applied to those who do not wear the sacred threads and are n the habit of drinking intoxicating beverages (mat). The opposite of matwali, however, is not a term regretting to teetotalism, but it is taga dhari, meaning "those who wear a sacred thread".(page 18)

The classification of a community as matwali had more serious implications than a reference to its drinking habits. Until the abolishment of slavery in 1926 members of matwali castes were liable to be made slaves, either by being sold as children or by being deprived of their freedom as punishment for a crime, whereas no Brahman, Thakuri or Chetri could become a slave unless he had been expelled from his caste on account of grave offence resulting in permanent pollution.(page 18)

Below the Brahmans in the caste hierarchy, but far ahead of them in the political order, ranks the Thakuri caste. This caste has given Nepal the royal house of Saha, but barring a few aristocratic Thakuri families dwelling in the capital, it is not well represented inside the Nepal valley. Even in the district of gorkha, the ancestroal home of the Saha clan, the number of Thakuris is not great, and it seems that the caste's main concentration lies further west, roughly in an area extending between the rivers Beri and Karnali. There the Thakuris are hill-farmers without any pretensions to an aristocratic style of life.

The early history of Thakuris and Chetris(or Khas) is obscure. Both castes claim descent from Kshatriya warriors of Indian origin, but there is little documentary evidence to support this contention. The racial characteristics of the Chetris, on the other hand, leave no doubt about their close connection with North Indian populations. Their narrow faces, long prominent noses and deep set eyes mark them clearly as a racial group akin to the 'Europoid' inhabitants of moist of North India. Most Thakuris, on the other hand evince in their features a Mongoloid strain, and it is likely that they represent a race indigenous to the Nepal hills. Thakuris were the rulers of the twenty-four chiefly states which extended west of Gorkha, and a Thakuri of Shah clan, Drabya Shah, supported by a number of Chetri clans besieged and conquered the last Chetri king of Gorkha, who is believed to have been of Khadka clan. (page 20)

The Thakuris and Chetris found in the village of the district of Gorkha refrain from intermarriage, the Thakuris being considered of superior and the Chetris of somewhat inferior status. But in Nepal Valley inter-caste marriages involving Thakuris and Chetris have become frequent occurrences and many members of the Rana family, though clearly Chetris, have married Thakuri girls of the royal Saha clan. Such intermarriages have to some extent blurred the physical distinction between the two ethnic groups and it is only in the more isolated hill-regions that Thakuris and Chetris can still be distinguished by their facial features. The difference between the two groups is incidentally not only in the eye of the anthropologist, but it is a commonly voiced belief that the Thakuris look "like Gurungs and Magar", while Chetris resemble Brahman in appearance. The relative status of Thakuris and Chetris runs counter to the general rule that ethnic groups of Indian descent rank higher in the caste hierarchy that the indigenous populations of Mongoloid race. I do not possess sufficient data on Thakuris to explain this apparent inconsistency, and I can only suggest that if the Thakuris furnished the chiefly house of small hill-states even before the immigration of Chetris into Nepal, the elevated place they occupied in the Hindu caste hierarchy reflects the political power they were already wielding.

(page 21)
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